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founded on the principle that increasing differentiation is the
best indication of increasing harmony. Sects vary and multi-
ply, but the God of sects is the same. The man who identifies
himself with the sect rather than with its God is in the first
stages of fanaticism. But one who seeks to discover the same
God as immanent in all faiths and philosophies develops
into a seer who intuits God in everything and everything
in God.

The synoptic thinker who prefers the method of synthesis
to that of siddJzanfa utilizes all the methods in so far as they
serve his end and ignores their defects. The deductive method
insists on the absoluteness of truth and its finality, but the
logic of constraint leads to physical compulsion and the perse-
cution of the unbeliever. The psychological method is valu-
able in tracing truth to the temperament of its follower. The
practice of the four yogas is, for example, determined by the
equipment of the adhikari and his nature. The psychological
method is suited to the mentality of the yogi^ whether it is
intellectual, emotional or active. Pragmatism judges truth by
its fruits and the best test is not the possession of spiritual
wisdom or the sense of immortality but the love of all jivas
resulting in selfless service. The historical method is useful
in explaining a religion as a response to the spiritual
needs of the age in which it was developed. The Vedantic
universalist may pray in the mosque, kneel before the Cross,
worship the fire, meditate on S'iva and adore Vasudeva and
he may thus gather the flowers of faith, make a garland of
love and offer it to Brahman.  The ladder theory assigns
a place and a value to each religion as a stepping stone to
what is regarded by its exponent as the highest stage or stop-
ping place. Various similes are employed in the harmonization
of religions like the gems in a diadem, the notes in an
11